CHAPTER 1V

THE GROWTH OF SOCIALISM

Revival of Illuminism—The Tugendbund—The Alta Vendita—The In-
dustrial Revolution—Réle of the Jews—The Philosophers—Robert
Owen—" New Harmony ‘’—Saint-Simon—Picrre Leroux—Fourier

* —Buchez—Louis Blanc— Cabet—Vidal— Pecqueur—Proudhon—
Trade-Union Terrorism.

AFTER the fall of Napoleon the smouldering flames of
‘Tlluminism broke out afresh all over Europe. The * German
Union,” inaugurated immediately on the suppression of the
INluminati in Bavaria, was in reality Weishaupt's Order
reorganized under a different name, and in the early years
vs-the following century other societies such as the Tugend-
bund and the Burschenshaft were started on much the same
. lines.! The Tugendbund, inaugurated in about 1812z and
composed of all the most violent elements amongst the
Illuminati, whose doctrines were those of Clootz and Marat,
developed into a further Order known as the German
Association and aiming at a United Germany.

Tt is here that for the first time we can clearly detect
the connection between Prussianism and the secret forces
of World Revolution, though, no doubt, it could be traced
back to a much earlier date. As.we have already seen,
Frederick the Great, through his ambassador, von der Goltz,
had worked indefatigably for the rupture of the Franco-

1 Yombard de Langres, Les Sociétés secrdles, pp. 81, 102, 110-113,
Mctternich also regarded these German societies as the outcome of
Iluminism. Writing in 1832 he says: '' Germany has long suffered from
the evil which to-day covers the whole of Europe. . .. The sect of
Illuminés . . . has never been destroyed although the same (Bavarian)
government has tried to suppress it and has been obliged to inveigh
against it, and it has taken successively, according to circumstances and
the needs of the times, the denominations of Tugendbund, of Burschen-
schaft, etc.,” Mémoires de Meiternich, v. 368,
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Austrian alliance, but at the same time his intrigues were
conducted through a more obscure channel, for Frederick
was a Freemason, as also were his friends the philosophers of
France, and it was thus largely through his influence that the
disintegrating doctrines of Voltaire were propagated which
paved the way for the anti-Christian campaign of Weishaupt.
In 1807 Joseph de Maistre, who had the rare perspicacity to
perceive the fearful danger of Frederick’s policy to the peace
and stability of Europe, wrote these remarkable words :

I have always had a particular aversion for Frederick II.,
whom a frenzied century hastened to proclaim a great man, but
who was au fond only a great Prussian. History will notc this
prince as one of the greatest enemies of the human race who has
ever existed.} “

But de Maistre reckoned without tuat conspiracy of history
which, controlled principally by German hands, was, through
the instrumentality of such agents as Carlyle, to maintain
the prestige of Frederick in order to smooth the path for
his successors.

After the death of Frederick the Great his policy wo-
followed not only by his ncphew Frederick William II.,
but by the disciples of Weishaupt. It was thus that the
INluminatus Diomedes (the Marquis de Constanza) wrote :

In Germany there must be only one or two princes at the
most, and these princes must be illuminized and so led by our
adepts and surrounded by them that no profane man may
approath their persons.?

May not the Prussian Clootz’s ambiguous reference
to “the immutable Empire of the Great Germany—the
Universal Republic "’ 2 be traced to the same source of
inspiration ? It is possible, indeed, that Clootz may have
been not only the adept of Weishaupt, but, as both
Robespierre and Brissot suspected, the agent of the King
of Prussia. Certain contemporaries have in fact declared
that Frederick William II. was actually an Illuminatus.

} Lellres intdites de Joseph de Maistre (1851), p. 97.

! Deschamps, op. cit. ii. 397, quoting evidence given at the trial of the
Illuminati.

3 Clootz’s speech to the Convention, September 9, 1792.
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Thus the Comte de Vaudreuil, writing to the Comte d’Artois
from Venice in October 1790, remarked : ’

What strikes me most is that the sect of the Illuminés is the
cause and instigator of all our troubles; that one finds these
sectaries everywhere, that even the King of Prussia is imbued
with this pernicious system; that the man who possesses his
chief confidence (Bischoffswerder) is one of its chief heads.?

And Robison states that his interest in the Illuminati was
first aroused by an invitation to enter that Society from
‘“a very honourable and worthy gentleman " who informed .
him “ that the King of Prussia was the patron of the Order
and that its object was most honourable and praiseworthy.”
Robison, however, declined the invitation because * there
was something in the character and conduct of the King
of Prussia which gave me a dislike to everything which he
-professed to patronize,” and he was not surprised when
later the same ‘ honourable and -worthy gentleman "
confirmed his suspicions of the Order and said, '‘ shaking
his head very emphatically, ‘ Have nothing to do with it,
.2 have been deceived, it is a dangerous thing.’ "' 2

A connection between Prussianism and Illuminism can
thercfore be detected from the beginning but with the
Tugendbund appears in the clear light of day. According
to Eckert the ultimate ends of the two intrigues were not
identical, .but cach used the other for its own plan of
world power,

This national sentiment latent in all (German) hearts, these
cfforts towards union of the different German States, masonry
attempted to appropriate in order to direct them towards the
overthrow of all thrones and of all natjonalities. . . . The Unity
of Germany became then the exclusive theme of the press; from
the Tugendbund there issued, under high masonic direction; the
German Association which absorbed it entirely.

The object of this association (according to *the
authentic Report of the Secret Associations of Germany *
by Mannsdorf, one of the members of the upper lodges) was
to dethrone all the German princes with the exception of the

1 Correspondance du Comte de Vaudreudl et du Comte &' Artois, i. 342.
* Robison, Proofs of a Conspiracy, p. 583.
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King of Prussia, to bestow on this last the Imperial Crown of
Germany, and to give to the State a democratic constitution.
The final goal of masonry was then to bring about “ the
real or Universal Republic and the destruction of all nation-
alities.” 1

It is easy to see that the Hohenzollerns might well make
use of this intrigue in order to accomplish the first part of
the programme—DPrussian domination.

But Illuminism had not confined itself to Germany, and
before the fall of Napolecon a further secret society was
organized, under the name of the Carbonari, which soon fell
under the control of the Illuminati. Though masonic in
their origin, the Carbonari had not begun as a revolution-
ary body. Their founders were avowedly Royalists and
Catholics who, possibly deluded as to the real aims of
Illuminism, followed the precedent laid down by Weishaupt
of taking Christ for their Grand Master. DBut before long
the adepts of revolutionary masonry penetrated into their
ranks and, taking the lead, acquired control over the whole
association. * Italian genius,” says Monsignor Dillon,
“ soon outstripped the Germans in astuteness, and as soon
as, perhaps sooner than, Weishaupt had passed away, the
supreme government of all the Secret Societies of the world
was exercised by the Alta Vendita or highest lodge of the
Italian Carbonari.” 2 It was this formidable society, the
* Haute Vente Romaine,” which from 1814 to 1848 directed
the activities of all the Secret Societies. Far more subtle,
and thereforc more formidable, than the Carbonari, the
leaders of the Haute Vente conducted their campaign pre-
cisely on the lines of the Illuminati, of which they were
indeed the direct continuation.® Thus, according to the
custom of the earlier Order, followed by Anarcharsis Clootz
and Gracchus Babeuf, the members of the Haute Vente
all adopted classical pseudonyms, that of the leader, a
corrupt Italian nobleman, being Nubius. This young
man, rich, handsome, eloquent, and absolutely reckless,
was ‘‘a visionary with an tdée fixe of elevating a pedestal

1 Deschamps, op. cil. ii. 227, 228.

1 Monsignor George F. Dillon, The War of Anti-Christ with the Church
and Christian Civilization, p. 63 (1884).

3 Ibid. p. 63.
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for his own vanity.”? But it was not in the band of dis-
solute young Italians he gathered around him, but in his
Jewish allies, that Nubius found his principal support.
Throughout the early years of the nineteenth century Jews
in increasing numbers had- penetrated into the masonic
lodges and also into certain Secret Societies. The Egyptian
rite of Memphis had been founded before the French Revolu-
tion by the Jewish Illuminatus Cagliostro, and ‘““in 1815
the Rite of Mizraim, consisting of ninety Jewish degrees,
was cstablished by the Jews in Paris. Ragon, the French
Masonic authority, calls it Jewish masonry.”” 2

Joseph de Maistre declared the Jews now to be playing
an active part in Illuminism—a system which he had studied
deéeply and believed to be ‘‘ the root of all the evil then
afflicting Europe.” 2 There are certainly, according to all
appcarances, he wrote in 1816, ‘‘ societies organized for
“the destruction of all the bodies of nobility, of all noble
institutions, of all the thrones and of all the altars of Europe.
The sect which makes use of everything seems at this moment
to turn the Jews to great account and we must very much
veware of them.” ¢ In the Haute Vente for the first time
we find them taking the lead. Rich members of the Ash-
kenazim contributed to the funds of the society, lesser Jews
acted as their cleverest agents.® Amongst the latter class,
one who had assumed the pseudonym of Piccolo Tigre
displayed the greatest energy. Masquerading as an itinerant
jeweller and moneylender, Piccolo Tigre travelled about
Europe carrying the instructions of the Haute Vente to
the Carbonari and returning laden with gold for the money-
boxes of Nubius. On these journeys Piccolo Tigre received
the protection of the masonic lodges everywhere, although
the greater number of the men who composed them were
held by the Haute Vente in supreme contempt. ‘‘ Beyond
the Masons and unknown to them,” writes Monsignor
Dillon, * though formed generally from them, lay the deadly

1 J. Crétincau- Joly, L'Eglis= Romaine en face de la Révolution,
ii, 383.

2 A. Cowan, The X-rays in Freemasonry, p. 160.

3 Lelires inédites de Joseph de Maistre, p. 368,

4 Joseph de Maistre, Qualre chapitres mtd:!s sur la Russie, chap iv.

& Monsignor Dillon, op. cit. p. 72. Crétineau-Joly, op. cil. il. 131.
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secret conclave, which nevertheless used and directed them
for the ruin of the world and of their own selves.”

. So important had the rélc of Piccolo Tigre become, that
in 1822 we find him writing a letter of instruction to the
Haute Vente Piedmontaise of which the following extract
will serve to indicate the methods that he advocated and
incidentally their similarity with those of the Illuminati :

In the impossibility in which our brothers and friends find
themsclves, to say, as yet their last word, it has been judged
good and useful to propagate the light everywhere, and to set
in motion all that which aspires to move. For this reason we do
not cease to recommend you to affiliate persons of every class to
every manner of association no matter of what kind, only pro-
vided that mystery and secrecy shall be the dominant characteristics.
All Italy is covered with religious confraternities and with peni-
tents of diverse colours. Do not fear to slip in some of your
people into the very midst of these flocks, led, as they are, by a
stupid devotion. Let our agents study with care the personnel of
thesc confraternity men, and .they will sce that little by little
they will not be wanting in a harvest. Under a pretext the most
futile but never political or religious, create by yourselves, or
better yet, cause to be created by others, associations havin
commecrce, industry, music, the fine arts, etc., for objects. Re-
unite in one place or another—in the sacristies or chapels even—
these tribes of yours as yet ignorant; put them under the
pastoral staff of some virtuous priest, well known but credulous,
and easy to be deceived. Then infiltrate the poison into those
chosen hearts ; infiltrate it in little doses and as if by chance.
Afterwards, upon reflection, you will yourselves be astonished at
your success.

The essential thing is to isolate a man from his family, to
cause him to lose his morals. He is sufficiently disposed by the
bent of his character to flee from household cares and to run
after easy pleasures and forbidden joys. He loves the long con-
versations of the cafés, and the idleness of shows. Lead him
along, sustain him, give him an importance of some kind, teach
him discreetly to grow'weary of his daily labours, and by this
manceuvre, after having separated him from his wife and children
and after having shown him how painful are all his duties, you
will then excite in him the desire of another existence. Manisa
born rebel. Stir up the desire of rebellion until it becomes a
conflagration, but in such a manner that the conflagration does
not break out. This is a preparation for the great work that you
have to begin.
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When you shall have insinuated into a few souls disgust for
family and for religion (the one nearly always follows in the wake
of the other), let fall some words which will provoke the desire
of being affiliated to the nearest lodge. This vanity of the citizen
or of the bourgeois for being enrolled in Freemasonry is something
so banal and so universal that I am always full of admiration for
human stupidity. I am not surprised to see the whole world
knocking at the door of all the Venerables and asking these
gentlemen for the honour of being one of the workmen chosen for
the reconstruction of the Temple of Solomon. To find oncself a
member of a lodge, to feel oneself apart from one's wife and
children, called upon to guard a secret which is never confided
to one, is for certain natures a delight and an ambition.

The Alta Vendita desires that under one pretence or another,
as many princes and wealthy persons as possible should be
introduced into the Masonic Lodges. Princes of a sovereign
house and those who have not the legitimate hope of being kings
by the grace of God, all wish to be kings by the grace of a Revolu-

,tion. The Duke of Orleans is a Freemason. . . . The prince
who has not a kingdom to expect is a good fortune for us. There
are many of them in that plight. Make Freemasons of them ;
these poor princes will serve our ends, while thinking to labour
only for their own. They form a magnificent signboard.

.. It is upon the lodges that we count to double our ranks.
They form, without knowing it, our preparatory novitiate.
They discourse without end upon the dangers of fanaticism, upon
the happiness of secial equality and upon the grand principles of
religious liberty, They launch amidst their feastings thundering
anathemas against intolecrance and persecution. This is posi-
tively more than we require to make adepts. A man imbued
with these fine things is not very far from us. There is nothing
more required than to enlist him. :

It was thus by systematic demoralization that the leaders
of the Haute Vente, like the Illuminati, hoped to establish
their ascendancy over the ““ peoples "’ of Europe. But in
order to understand the manner in which they set out to
accomplish this purpose we must now examine the ground
on which they had to work.

THE INDUSTRIAL REVOLUTION

It is of the utmost importance to realize that the people
at this period were suffering from very real grievances.
These grievances weighed less, however, on the agricultural
than on the industrial workers, whose conditions of life were
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often terrible, This fact no one has ever attempted to deny,
and we need not have recourse to the writings of Socialists
to gain an idea of the slavery endured by men, women, and
children in the mines and factories of Europe during the
years following on the Napoleonic wars, for we shall find
the whole case stated with more accuracy and far greater
eloquence in the letters of Lord Shaftesbury, whose whole
life was devoted to the cause of the poor and oppressed.

What was the reason for this aggravation of the workers’
lot ? Partly the speeding up of industry brought about
by the introduction of machinery; partly, in England,
the rapidly increasing population, but in France to a large
extent the situation must be directly attributed to the
Revolution. We have alrcady scen how the destruction
of trade unions and increase in the days of labour by the
abolition of national holidays had added to the workers’
burden, but a further effect of the great upheaval had been
the transference of power from the aristocracy to the bour-
geoisie with disastrous consequences to the people. In a
word the destruction of feudalism had inaugurated the reign
of Commercialism. This is admitted by no less an authority
than Marx himself.

+  The bourgeoisie has played in history a most revolutionary
part. The bourgeoisie, whenever it has conquered power, has
destroyed all feudal, patriarchal, and idyllic relations. It has
pitilessly torn asunder all the many-coloured feudal bonds which
united men to their '‘ natural superiors,” and has left no tie
twixt man and man but naked self-interest and callous cash
payment. It has drowned religious ecstasy, chivalrous enthu-
siasm, and middle-class sentimentality in the ice-cold water of
egotistical calculation. It has transformed personal worth into
mere exchange value, and substituted for countless dearly-bought
chartered freedoms the onc and only unconscionable freedom of
Free Trade. It has, in one word, replaced an exploitation veiled
by religious and politicalillusions by exploitation open,unashamed,
direct, and brutal.l

Thus in the opinion of the leading prophet of modern
Socialist thought, ¢ was the destruction of feudalism that led
to the enslavement of the proletariat. Exaggerated as this

1 Manifesto of the Communist Pariy, by Karl Marx and Friedrich Engels,
p-9.
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indictment of the bourgeoisie may be, there is a certain degree
of truth in Marx's theory. The class that lives on inherited
wealth is always the barrier to the exploitation of the
workers. To the noble who paid 500 louis for his carrosse,
or the duchess who never asked the price of her brocaded
gown, where was the advantage of underpaying the work-
man or the dressmaker ? * Sweating ’ results largely from
the attempt to bring commodities within the reach of a class
that cannot or will not pay a price allowing a fair rate of
remuneration to the worker, After the revolution, when
aristocracy with its careless expenditure and its traditional
instincts of benevolence had taken refuge in garrets, these
were the classes that supported industry, and it is thus
against ‘‘ the newly rich "’ that we find the bitterest com-
plaints of the people directed.

At the same time, amongst the bourgeoisie had arisen
2 new influence that Marx is careful not to indicate, but
about which the Socialist Malon is more explicit :

Feudalism signifies privilege granted in return for certain
Auties agreed upon ; judaized plutocracy recognizes no duty, it
has only one object, to appropriate the largest possible part of
the work of others, and of the social accumulation in order to
use and abuse it selfishly. That is its great moral indignity, and
the signal for its approaching fall in the name of public welfare
and of the interests of Humanity.

We shall find the same opinion expressed later by the
Anarchist Bakunin. .

The Jew was of course not alone in exploiting the
workers; but the spirit of the Jew, permeating commerce in
every country—in France, in Germany, above all in America
—undoubtedly contributed to the industrial oppression
against which Marx inveighs. Under the monarchy the Jews
had been held in check by laws limiting their activities, but
the edicts passed at the beginning of the Revolution,
decreeing their complete emancipation, had removed all
restraints to their rapacity.

By the Jewish race 1789 is therefore hailed as the year
of deliverance. Without going so far as M. Drumont in
saying that the Revolution delivered the people from the
aristocrats in order to hand them over to the Jews, it
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cannot be denied that the power of the Jews over the people
was immensely increased by the overthrow of the monarchy
and aristocracy. Whether they deliberately contributed to
this end it is impossible to say, but their influence was
suspected by contemporaries, as may be seen by the fol-
lowing passage from Prudhomme, an ardent democrat and
in no way to be accused of anti-Semitism :

The French Revolution did a great deal of good to the Jews ;
it entirely proscribed that antiquated prejudice which caused the
remains of this ancient people to be regarded as a race of degraded
men below all others. The Jews in France for a long while paid
no longer at the bargiers, as under the reign of Saint Louis, the
same duces that were exacted from the cloven-footed. But every
year cach Jewish family was taxed 4o livres for the right of habi-
tation, or protcction and tolerance, This due was suppressed on
the zoth of July 1790. The Jews wure, so to speak, naturalized
French and took the rank of citizens. What did they do to show
their gratitude 7 'What they did before ; they have not changed,
they have not mended their ways, they contributed not a little
to the fall of assignats. The disorder of our finances was a
Peruvian mine for them ; they have not abated their infamous
traffic ; on the contrary, civil liberty has only availed them ‘iu
extend their stock-jobbing speculations. Public misery became
a rich patrimony to them. . . . The Jews took impetus. The
Government had nced of them, and God knows how dearly they
have made the Republic pay the resources that it demanded of
them. What mysteries of iniquity would be revealed if the
Jews, like the mole, did not make a point of working in the
dark! Ina word and to say all, the Jews have never been more
Jews than since we tried to make of them men and citizens.1.

But it was the peasants who became the chief sufferers
from the domination of the Jews. Under the Old Régime,
the feudal dues had proved oppressive, but in many in-
stances the seigneurs were the benefactors and protectors of
their vassals. The Jewish usurers on whom the peasant
proprietors now depended to carry on if crops failed or
weather proved unpropitious, showed no indulgence.

1 Crimes de la Revolution, iii. 44. Burke relates that the Jews made large
profits out of the plunder of the Churches, and that he is told *' the very
sons of such Jew -jobbers have been made bishops, persons not to be
suspected of any Christian superstition ** (Reflections on the Fresich Revolu-

tion, p. 254). This may explain the apostasy of certain prelates on the
Bth of November 1793,



THE GROWTH OF SOCIALISM 93

‘“ As soon as he”’ (the peasant), writes Daniel Stern, ** has
entered into commercial relations with this rusé race, as soon as
he has put his name at the foot of a paper which he has read and

re-read without perceiving the hidden clause that does for him,
the peasant, in spite of all his finesse, will never succeed in re-
covering his liberty. Henceforth his activity, his intelligence, the
benefits of Providence who sends him rich harvests will profit
him nothing, but only his new master. The exorbitant interest
on a very small capital will absorb his time and his labours.
Every day he will see the comfort of his family diminish and his
difficulties increase. As the fatal day approaches when the debt
falls due the sombre face of his creditor warns him that he can
cxpect no respite. He must make up his mind, he must go
further along the road of perdition, borrow again, always borrow
until ruin has been brought about, and fields, meadows, and woods,
house, flocks; and home all have passed from his industrious hands
into the rapacious ones of the usurer.” 1

In a word, the peasant inherited from the aristocrat ;
he was disinherited by the usurer. Here is the true hlstory
of the disinherited, not in France alone, but in Russia,? in
Austria, in Poland; everywhere that the worker lives by
tilling his own soil the abolition of feudalism has led.to the
domination of the money-lender, and the money-lender is
in most cases a Jew. If, exasperated by this tyranny, the
pcasants from time to time have given way to violence
and turned on their oppressors, is it altogether surprising ?
When in the fourteenth century the peasants rose against
the noblesse, the blame, we are told, must rest solely with
the nobles. Yet why is peasant fury when it took the
form of a ‘“ jacquerie "’ to be condoned, and when it takes
the form of a * pogrom ' to be remorselessly condemned ?
Surely in one case as much as the other the plea of

1 La Révolution de 1848, by Daniel Stern, i. 89 (La Comtesse d’Agoult).

* Sce the account given on his journey through White Russia in 1816
by the Grand Duke Nicholas, who, whilst admitting the support given to
the Imperial authority by the Jews, remarks: ‘' The general ruination
of the pecasantry of these provinces is attributable to the Jews, who are
sccond in import to the landowners only ; by their industries they exploit
to the utmost the unfortunate population. They are everything here—
merchants, contractors, pothouse-keepers, millers, carriers, artisans, etc.,
and they are so clever in squeezing and cheating the common people
that they advance money on the unsown bread and discount the harvest
before the fields are sown. They are regular leeches who suck up every-

thing and completely exhaust this province” (E. A, Brayley Hodgett's
The Court of Russia in the Nineleenth Century, i. 161).
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uncontrollable exasperation may be with justice put for-
ward.

The industrial worker as well as the peasant found
the Jew an exacting taskmaster. It was not only the intro-
duction of machinery that at the beginning of the nine-
teenth century brought about the speeding up of industry,
. but the spirit of the new commercialism, which succeeded
to the leisurely methods of the Old Régime. As M. Drumont
has expressed it, if the workers paused for breath the cry
went up from the statisticians : “ What are we coming to?
England manufactured 375 million trouser buttons last
year and we have only produced 374 millions ! "’

This driving force behind the worker, this spirit of cut-
throat competition, was largely attributable to the Jew.

At any rate, whether we regard the ‘“ Capitalistic system *
as an evil or not, we cannot deny tnat the Jews were mainly
responsible for it.

In order to appreciate thoroughly the insincerity of
Marx with regard to this question, it is only necessary to
glance through his book Das Capital and then the work of
Werner Sombart on The Jews and Modern Capitalism.
“ The Jew,” as Sombart remarks, ‘ embodied modern
Capitalism,’” ! and he goes on to describe, step by step, the
building up by Jewish hands of the system which superseded
the Old Régime of amicable trading and peaceful industry ;
he shows the Jew as the inventor of advertisement,? as the
employer of cheap labour,® as the principal participant
in the stock-jobbing or agiotage that prevailed at the end of
the first French Revolution.4 But it is above all as the usurer
that the Jew achieved power. ‘‘ Modern Capitalism,” says
Sombart, ““is the child of money-lending,” ® and the Jew,
as we have seen, is the money-lender par excellence. The
great fortune of the Rothschilds was built up on this basis.
The principal “ loan-floaters ”’ of the world,® they were later
the first railway kings.? The period of 1820 onwards
became, as Sombart calls it, * the age of the Rothschilds,”
so that by the middle of the century it was a common

! Werner Sombart, The Jews and Modern Capitalism, p. 50.
3 Ibid. p. 139. 3 Ibid. p. 150. 4 Ibid. p. 101.
§ Ibid. p. 189. 8 Ibid. pp. 101, 103. . 7 Ibid. p. 105.
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dictum, * There is only one power in Europe, and that is
Rothschild.” 2

Now how is it conceivable that a man who set out
honestly to denounce Capitalism should have avoided all
reference to its principal authors ? Yet even in the section
of his book dealing with the origins of Industrial Capital-
ism, where Marx refers to the great financiers, the stock-
jobbing and speculation in shares, and what he describes
as ‘“ the modern sovereignty of finance,” he never once
indicates the Jews as the leading financiers, or the Roths-
childs as the super-capitalists of the world. As well might
one sit down to recount the history of wireless telegraphy
without any reference to Signor Marconi! How are we
to‘explain this astounding omission ? Only by recognizing
that Marx was not sincere in his denunciations of the
Capitalistic system, and that he had other ends in view.
I shall return to this point later in connection with the
career of Marx.

Such, then, was the condition of things at the beginning
of the period known as the industrial revolution. The
grievances of the workers were very real; the need for
social reconstruction urgent, the gulf between poverty and
riches greater than ever before, and the Government of
France had no schemes of reform to offer. If only a great
man had then arisen to lead the people back into paths
of sanity and progress, to show them in that fatal year of
1789 new-born democracy had taken the wrong turning and
wandered into a pathless jungle whence it could only
emerge by retracing its footsteps, and starting afresh led
by the light of its own day, not by the will o’ the wisp of
illuminized freemasonry !

Unhappily at this new crisis in the hlstory of the workmg-
classes there was no one to point the way, no one who had
the insight and the courage to rise and declare : *“ The great
experiment of 1789 to 1794 has proved a failure, the
principles on which it was founded have been weighed in
the balance and found wanting, the goals it set before us
have turned out to be mirages towards which we have
marched too long with bleeding feet, the methods it

! Wemer Sombart, The Jews and Modern Capitalism, p. 99.
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employed were atrocious and must never be repeated, the
men who led it were the enemies of the people and such as
they shall never deceive us again. There is no hope for
suffering humanity but to repudiate the Revolution and all
its works, and to strike out a fresh path with new hopes, new
aims founded not on the dreams of visionaries or the schemes
of demagogues but on the true desires of the people.”

Instead of rallying the people by such a trumpet-call
as this, the men who now arose had nothing better to offer
than the worn-out creed of their revolutionary predecessors.
The doctrines that had proved fallacious, the visions that
had turned out to be delusions, the battle-cries that had led
the people to disaster were all to be again revived with
the same assurance as if in the past they had been attended
with triumphant success.

THE PHILOSOPHERS

The earliest pioncer of the movement in England, later
to be known as Socialism, was the English cotton millowner,
Robert Owen. At the outset of his career it scemed that
Owen might really prove to be the man the people nceded,
the enlightened reformer who, sweeping aside the fallacious
theories of the French Revolution, was to establish the
industrial system on new lines. The work of Owen at New
Lanark was wholly admirable, the proper housing of the
workers, the better education of the children, and indeed of
the whole population by the inculcation of ideas of thrift,
sobriety, and cleanliness, brought about a complete regenera-
tion of the town and excited universal admiration. In all’
these schemes their author encountered no resistance.
Socialists are fond of declaring that ““ the upper classes *
are perfectly indifferent to the welfare of the workers, and
that nothing but revolutionary agitation will rouse them.
The history of Robert Owen provides a striking instance to
the contrary, for it was amongst the so-called *‘ upper
classes,” dukes, bishops, statesmen, even crowned heads—
for the Czar Nicholas I. visited him in person—that he
received his principal support. New Lanark speedily
became a place of pilgrimage for every one interested in
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social reform, and Owen found himself in danger of having
his head turned by the adulation of the great.

It must be understood, however, that Owen’s experiment
was not conducted on Socialistic principles. Living in the
big house and driving about in his carriage ‘‘ like a prince
. amongst his subjects,” * Owen played the part simply of a
benevolent autocrat.? His employés existing on the wage
system were obliged to work eight to ten hours a day,? and
were decorated with humiliating badges if they proved idle
or inefficient. The proceeds of industry were not distributed
amongst the workers, but gathered in by Owen himself and
spent as he saw fit. It is true that from the model shop
he erected in the town he drew no profit, goods being dealt
out to customers at cost price, but with a lordly income
Owen could well afford to indulge in this charitable hobby.
No less honour must be attributed to him on this account,
but the fact remains that Owen’s philanthropy at New
Lanark was conducted on the system Socialists condemn as
‘* capitalistic.”

At any rate the experiment proved triumphantly success-
ful, but unhappily Owen allowed himself to be led from the
path of sane and practical reforms into a wilderness of
philosophic speculation. How are we to explain this un-
fortunate aberration? Only by the fact that Owen had
fallen under the influence of the occult forces at work on the
Continent, for if we examine his writings in the light of the
doctrines described in the first chapter of this book, we
cannot fail to perceive that his mind was permeated with
Nluminism. Thus the fundamental point of Owen’s teach-
ing consists in the assumption that Man is the creature of
circumstances, and that character results solely from en-
vironment. Therefore by removing him from evil conditions
Man will inevitably be * transformed into an intelligent,
rational and good being.” ¢ Further, the evil conditions
that at present exist are simply the result of civilization,

1 Life of Roberi Owen, by Sargant, p. 30.

® Cf. Holyoake, The Co-operative Movement, p. 13. ‘*Owen . . . was
one of the small class of benevolent Tories who regard power as including
an obligation to use it for the advantages of the people.”

3 Sargant, op. cil. 217.

¢ Lifs of Robert Owen by himsslf, p. 6o,
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which, like Weishaupt, Owen held to be the banc of humanity.

‘ All the nations of the earth, with all the boast of each

' respecting their advance in what they call civilization, are

to-day governed by force, fraud, falsehood, and fear, emanat-

ing from ignorance in governors and governed.”! Con-

sequently Owen declared: “ You must think of me as
not belonging to the present system of society, but as one

looking with the greatest delight at its entire annihilation,

so that ultimately not one stone of it shall be left upon

another.” 2

All this is only another way of expressing Weishaupt’s
theory that “ Man is not bad except as he is made so by
arbitrary morality. He is bad because Rehgmn the State,
and bad examples pervert him,” and therefore it is necessary
to bnng about “ the total destructlon of the existing civil
system.”

Indeed certain passages of Owen are almost word for
word the same as those that occur in the code of Weishaupt.
For example, in the latter it was stated that the aim of the
Illuminati was ‘“ to make of the human race, without any
distinction of nation, condition or profession, one good and
happy family,” and Owen announced “that new state of
existence upon earth, which, when understood and applied
rationally to practice, will cordially unite all as one good and
enlightened family." 3

It is idle to attribute these extraordinary resemblances—
of which many more examples might be given—to mere
coincidence, and to suppose that the Yorkshire cotton-mill
owner cvolved the same conclusions and even the same
phraseology as the Bavarian professor out of his own inner
consciousness, And indeced, as Owen’s biographer points
out, he himself “ dimly indicates the possession of a philo-
sophy which would regenerate society if men’s minds were
prepared to receive it. With a Pythagorean reticence, he
reserves to himself and his initiated an esoteric doctrine of
which the world is unworthy.” ¢ What could this doctrine
be but Illuminism, which Owen, obedicnt to the custom of the
Order, is careful not to reveal ? -

" 1 Life of Robert OQwen by himself, p. 77. 1 Ibid, p. xxii.
3 Jbid. p. 154. 4 Sargant, op. cil. p. 76.
’



THE GROWTH OF SOCIALISM 99

But it is in the matter of religion that Owen most clearly
betrays the source of his inspiration. By no other means
can his campaign of militant atheism be explained. In a
man of Weishaupt’s moral character hatred of Christianity
is not surprising, but that Owen, filled with ardour for the
.good of humanity, a sincere and tireless philanthropist, should
have paid no tribute to the great Teacher of love and com-
passion is so extraordinary as to be inexplicable by any facts
hitherto set forth by his biographers. But when we examine
his theories, it is easy to see whence he derived them, for
what are his ideas of a *“ Rational Society "’ and his perpetual
allusions to reason but the old doctrine of Weishaupt that
‘ Reason should be the only code of Man ? "—a doctrine
which had already found expression in Paine’s Age of
Reason and in the * Feasts of Reason’’ celebrated in the
churches of Paris ? It was then under this malign influence
‘that Owen gave vent to sentiments utterly foreign to his
natural character, as, for example, his declaration that ‘‘ the
religions of the world are horrid monsters and real demons
—of humanity which swallow up all its rationality and happi-
ness.” ! Are we not forcibly reminded by such utterances
of the diatribes of the Illuminatus Clootz on “ the nullity of
all religions " ? At moments Owen even rivals Clootz in
violence. *‘ Religion,” Clootz had written, ‘‘is a social
disease which cannot be too quickly cured. A religious man
is a depraved animal,” 2 and Owen echoes the sentiment by
saying that * the fundamental notions of every religion . . .
have made man the most inconsistent and most miserable
being in existence. By the errors of these systems he has
. been made a weak, imbecile animal,” etc. 8
The occasion on which these words were uttered by
Owen was the great public meeting where he had deter-
mined ‘‘ to denounce all the religions of the world.” ¢ This
day he long afterwards declared to have been the most
glorious of his life, but in reality it simply had the effect of
alicnating from him public sympathy and destroying all
his power for good. Led still further along the path of

1 Life of Robert OQwen by himself, p. z07.
¢ La République universelle, p. 27.
3 Sargant, op. cil. p. 129.  * Life of Robert Owen by himself, p. 161.
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Illuminism, and, according to his biographer, * inflamed.
with an extravagant desire for notoriety,” Owen, seven -
years later, abandoned his flourishing experiment at New -
Lanark in order to found a colony on Communistic lines in
America.

For some years he had cherished the plan to * cut the
world up into villages of 300 to 2000 souls,” in which * the
dwellings for the 200 or 300 families should be placed together
in the form of a parallelogram,” where * individualism was
to be disallowed,’”” and * each was to work for the benefit
of all.”* Attempts to found a colony on these lines in
Ireland proved abortive, and accordingly in 1824 Owen
sailed to the New World, where he bought a large tract of
land named ‘‘ Harmony ' from some German colonists,
disciples of the pastor Rapp. Here in the following year
he started his ** New Harmony Community of Equality.”
The Communist system was finally inaugurated, and other
settlements on the same lines were started both in America
and Scotland. :

But Owen had calculated without taking human nature
into account; the difficulty of eradicating the sense e of
property amongst the colonists proved an insuperable
difficulty, and the noble desire to work for the common good
with no thought of personal profit failed signally as an
incentive.? Human passions had a strange way of springing
to the surface cven in the minds of the enthusiastic Com-
munists who composed Owen's following ; thus the organ
of the community, The Co-operative Magazine, relates
that one fine evening a member in the full flow of a discourse
to an open-air meeting, on the theory that all forms of
punishment shall be replaced by kindness, happened to
perceive in the distance a small boy helping himself to the
plums in the speaker’s orchard, and instantly abandoning
oratory, hurried towards the offender and administered a
sound thrashing.?

Various attempts were made to organize the community
on different Socialistic principles. For a time the system
known to-day as Guild Socialism was practised in the town

1 Sargant, op. cil. p. 7'I'Ib & 3 Ibid. p. 254.
id. p. 240.
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of New Harmony, whilst Communism was banished to the
country.! But in all these experiments human nature still
remained the insuperable obstacle, and in 1827 Owen in
despair resigned the management. The cause of his failure
was attributed by convinced Communists to his own manage-
~ment. By Owen it was attributed to the character of the
people who made up the community. His experience, he
acknowledged, ‘‘ had shown one thing: the necessity of
great caution in selecting members. No societies with
common property and equality could prosper, if composed
of persons unfit for their peculiar duties. In order to
succeed it was needful to exclude the intemperate, the idle,
the careless, the quarrelsome, the avaricious, the selfish. . ..”
'In other words, Communist settlements must be composed
of only perfect human beings. But as Owen’s biographer
observes : “ One wonders whether for a society so weeded,
vafly peculiar organization would be necessary. It is just
the sclfish and the intemperate who constitute the difficulty
of our present arrangements.” 2

The colony founded by Owen’s disciple, Abram Combe, at
Orbiston, near Glasgow, and other Communist settlements
started at Ralahine in County Clare in 1831, at Tytherley
in Hampshire in 1839, proved failures for the same reason,?
and Owen himself was obliged to recognise his cherished
scheme as impracticable. Indeed, when on his way back
to England in 1827 he had occasion to visit some slave
plantations in Jamaica, he came to the conclusion that
slavery was after all not such a bad system. For does not
slavery provide all the blessings promised by Communism
—the certainty of food and lodging, and freedom from
“ corroding care and anxiety " at the complete sacrifice of
all personal liberty—but with the additional advantage of
being a workable system ? ¢

So ended the experiment of the man whom Socialists
proudly name ‘‘ the father of British Socialism.” Con-

! Sargant, op. cit. pp. 252, 253. 2 Ibid. p. 256.

3 Sargant, op. cit. pp. 278-289. Orbiston started with co-operation
but went over to Communism, and thenceforth, Sargant observes, ‘* the

project was doomed."”
4 Sargant, op. cit. p./266.
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sidering the extraordinary dearth of practical philan-
thropists or of tangible results to be found in the annals
of Socialism, it is natural that its exponents should be cager
to claim the famous founder of New Lanark as one of their
number. But in this, as in most of their pretensions,
Socialists have shown themsclves singularly dishonest, for
it was when Owen abandoned Capitalism in favour of '
Socialism that he failed. It is therefore not the Owen of
New Lanark but the Owen of New Harmony whom Socialists
can justly claim as their own. Rather than admit this
painful truth, Socialist writers in describing the career of
Robert Owen usually content themselves with expatiating
at length on the brilliant success of New Lanark and omit
all reference to New Harmony. It is a curious fact that no
Socialist has so far devoted a book to a truthful account of
past Socialistic experiments ; all such failures are passed over
in complete silence, and the thcories on which they were
founded are vaunted as if no attempt had cver been made to
put them into practice.

A further claim Socialists are fond of making for Robert
Owen is that of having founded the co-operative system.
This is again a perversion of the truth. Owen’s model
shop in New Lanark was, as we have scen, simply a benevo-
lent hobby such as a rich man drawing his profits direct
from the industry in which the workers were engaged, and
paying them a low rate of wages, could well afford. Owen
did not believe in the co-operative system which was in-
augurated by the famous Rochdale Pioneers at their little
co-operative store in Toad Street in 1844. This was really
the beginning of a great movement, and was followed by the
Co-operative Socicty of Oldham in 1850 and by the co-
operative societics, numbering 340,930 members, which were
flourishing in 1874.2

In all this, however, neither Robert Owen nor Socialism
can claim a share. It is true that some of the founders of
co-operation had becn influenced by Owen’s example at

.New Lanark, but they did not sharec his Communistic
theories, and Owen therefore “looked coldly” on the

! Article on “Communism,” by Mrs. Fawcett, in the Encyclopzdia
Britannica for 1877.



THE GROWTH OF SOCIALISM 103

co-operative stores started by his so-called disciples.!
Co-operation then, as Holyoake says, is simply profit sharing,?
—the system with which Socialists will have nothing to do
and indeed oppose with all their might except when, like Marx,
they perceive its utility as a stepping-stone to Communism,

The essential difference between Co-operation and
Communism is the system of the right to private property.
Under the former system each person concerned in the
business has the right to claim for his own his share of the
profits ; under the latter all profits go to the community.
The former has frequently led to triumphant success;
the second has invariably ended in total failure. As Mrs.
TFawcett in her admirable article on ‘' Communism "
explained, the successful co-operative societies of the last
century were promoted by real social reformers * who had
proved by many failures' the futility of Communism as an
engine of social regeneration,” and she adds: * There
is no movement more distinctly non-communistic than
co-operation. It strengthens the principles of capital and
private property by making every co-opcrator a Capitalist
and thus personally interesting him in the maintenance of
the present economic condition of society.” 3

In other words, whilst Communism aims at the con-
centration of Capital in the hands of the State or of com-
munists, Co-operation aims at the extension of Capital
by distributing it amongst a larger number of individuals,
And all experience teaches us that through Co-operation,
not through Communism, lies the path to industrial peace.

Whilst this really progressive movement had been
developing in England a succession of French philosophers
were devising further schemes for the reorganization of
industry, later to be classified under the generic term of
Socialism.

1 Beatrice Webb, The Co-operative Movement, pp. 47, 56. See also
Holyoake, The Co-operative Movement, p. 18, and Co-operation in Rochdale,
p- 19. ‘‘ Co-operation,’ Holyoake observes, * is not to be identified with
Owen,"” but since it was his shop at New Lanark that suggested the idea
to the future co-operators Owen may be said to have * originated co-
operation without intending it or believing in it.”

% Holyoake, The Co-operative Movemenl, p. 24.

3 Encyclopadia Britannica for 1877.
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First on the list comes the Comte de Simon, grandson
of the famous author of the Mémoires relating to the court
of Louis XIV. Born in 1760 with an unbalanced brain
inherited from an insane mother, Saint-Simon had early
thrown himself into the wildest excesses and led the life of
‘““an adventurer in quest of gold and glory,” * but after a
while, weary of orgies, he had turned his attention to the
regeneration of the world, in which he believed himself
destined to play the leading part. Since this book is not
intended to form a history of Socialism, but only to indicate
the relation between Socialistic theories and the course
of the World Revolution, it would be beside the point to
describe in detail the philosophy of Saint-Simon. Suffice
it then to state briefly that according to his theory ‘of
industrial reconstruction there was no way to prevent the
exploitation of man by man buc to place, not only all
property, but all human beings under State control, thus
arriving “ not at absolute equality but at a hierarchy
in which “* each would be classed according to his capacity
and rewarded according to his work "—a formula which
was only another rendering of the Babouviste maxim :
“Every one according to his strength; to every one
according to his needs.” 2

In a word, Saint-Simonisme was simply a variation of
our old friend Babouvisme, of which the tradition had been
carried on by Babeuf’s colleague Buonarotti. Saint-Simon’s
inspiration must, however, be traced still further back
than the Chief of Equals, namely to Weishaupt, whose
doctrines survived not only amongst the Babouvistes but,
as we have seen, in the Haute Vente Romaine.

Saint-Simon, who, we know, was connected with this
formidable secret society, accordingly continued the great
scheme of Weishaupt by proclaiming the abolition of
property, of inheritance, the dissolution of the marriage
tie, and the break-up of the family—in a word, the de-
struction of civilization. Like Robert Owen, Saint-Simon
frankly declared that the existing social system was dead
and must be completely done away with, The French

! Thurcau-Dangin, La Monarchie de Juillet, i. 221.
8 Thureau-Dangin, op. cit. vi. 82. -
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Illuminatus, however, did not fall into the error of his
English contemporary, of alienating public opinion by the
repudiation of Christianity ; on the contrary, faithful to the
directions of Weishaupt, Saint-Simon, in his book Le Nouvean
Christianisme, set out to prove that his system was simply
the fulfilment of Christ’s teaching on the brotherhood
of man, which had become perverted by the belief in the
necessity for subduing the flesh; ‘ therefore in order to
re-establish Christianity on its true basis it was necessary
to restore its sensual side, the absence of which strikes its
social action with sterility.” 2 It is easy to see how such
a theory fits in with the plan of the Haute Vente for general
demoralization.

" Of course, as Weishaupt had foreseen, the method of
identifying Christianity with Socialism proved immensely
effectual. The wild-eyed revolutionary waving a red flag
will never gain so many converts as the mild philosopher
who preaches pcaceful revolution carried out on the
principles of Christian love and brotherhood. It was this
old deception of representing Christ as a Socialist which
made the strength of Saint-Simonism, and that, practised
later on by the so-called Christian Socialists of our own
country, not only drew countless amiable visionaries into
Socialism, but at the same time drove many virile minds
from Christianity to seek relief in Nietzscheism.

In reality no two principles could be more opposed than
that of Christ, who taught that ““a man’s life consisteth not
in the abundance of the things that he possesseth,’’ and that
of the purely materialistic philosophy which urges mankind
to strive for one thing only—present welfare, and to indulge
the grossest sensual passions. As to the perfectibility of
human nature and the consequent *“ solidarity "’ between
the workers borrowed by Saint-Simon from Weishaupt
and Clootz, no one had ever shown the fallacy of this delusion
more forcibly than Christ in His parable of the servant, who,
being absolved from his debt towards his master, took
his fellow-servant by the throat, saying, * Pay me what
thou owest |

Saint-Simonism carried within it the germs of its own

L Malon, Histoire du socialismas, ii, 15.
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destruction. In 1823 its founder vainly attempted to blow
out his brains, but only succecded in destroying the sight
of one eye, and lingered on for two years in semi-blindness
and misery. After his death the ** Family,” as his disciples
were wont to call themselves, headed by the * Pére
Enfantin,” split up into opposing factions. It then tran-
spired that the strangest scenes took place amongst them
—reminiscent of the Anabaptists—' ecstasics, deliriums,
transports " ; finally, pursued by the police, the Family
broke up amidst the hoots of the crowd.!

One of the first members to separate from Enfantin had
been Pierre Leroux, who continued, however, to carry
on Saint-Simonism with various claborations. Out of the
masonic trilogy Leroux sclected “ Equality " as the supreme
object of desire, and this was to be obtained by a system
of triads combining the threc human facultics—sensation,
sentiment, and knowledge. These were to be represented in
the industrial world by trios composed of a workman, an
artist, and a savant working together, the whole forming a
“triad ” ; a number of these triads would make up a work-
shop, a number of workshops a commune, and all the
communes collectively were to form a State. But as the
State was to be the sole owner of the means of existence, the
sole director of work, the triad system of Leroux resolved
itself finally into a mere variation on the Communistic State
of Robespierre, Babcuf, and Saint-Simon.

Meanwhile Charles Fourier, born in 1772, had devised
another plan for the reorganization of society. Though
not a Saint-Simonien, Fourier held with Saint-Simon that
“ civilization had taken the wrong road ” (avait fait fausse
route),? and a return to Nature should be effected by giving
a free rein to all passions. Starting from the premise that
everything which is natural—that is to say, in accordance
with the purely animal side of human nature—is right
and beneficial, Fourier advocated promiscuous intercourse
‘between the sexes; even the Parc aux Cerfs of Louis XV.
had, he considered, been needlessly condemned.? Greed,
too, was particularly to be encouraged as * the mother of

1 Danicl Stern, La Révolution de 1848, i. 30.
1 Thureau-Dangin, op. cil. vi. 96. 3 Ibid, vi. 99.
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all industries,” because it induced man to cultivate the
ground and prepare food for himself.!

It would be outside the scope of this book to follow
Fourier into all his bewildering speculations on the future
of our planet—that one day the moon would die of putrid
fever, the sea, purged of brine, turn into ** a pleasant drink
like lemonade,”” and men, endowed with seven feet each,
would live to the age of 144, of which 120 were to be spent
in the exercise of * free love.” 2 )

The point to be considered here is Fourier’s scheme for
the reconstruction of society. On one point, then, he is to
be commended, namely, that he deprecated any repetition of
the first French Revolution; alone of all his kind, Fourier
proclaimed the great experiment to have proved disastrous,
and never wearied of fulminating against its crimes and
follies. But in this he showed less insight than logic, for
‘Fourier had been a victim of the Terror—the small grocer’s
shop he had set up in 1793 at Lyon had been pillaged by the
troops of the Convention, and he himself had narrowly
escaped the guillotine.

It was therefore by peaceful methods that he proposed
to destroy the existing Capitalistic system, and to estab-
lish in its place ! domestic associations” of workers which
he named phalansteries, each composed of 1800 people,
subdivided into ‘ series,” * phalanges,” and ‘' groups.” 3
Amongst these perfect equality was to reign, no one was to
give orders, no one to be obliged to work, for in a community
where all were able to indulge their passions freely there
would be no temptation to idleness. Fourier even succeeded
in surmounting the great stumbling-block of all Socialist
systems, the question of who was to do “ the dirty work '
—this could be quite easily settled by encouraging the
aversion to cleanliness he had observed in children, so
that no tasks however unpleasant would be repugnant to
them. '

! Thureau-Dangin, ¢p. cit. vi. 98. t Ibid. pp. 100, 101.

3 See the hideous picture of one of these phalansteriecs—much resem-
bling Owen’s ** parallelograms *—in Malon’s Histoire du socialisme, ii. 297.
Fourier’s idea of the * élat harmonien ”’ was evidently taken from Owen's
* New Harmony ** settlement (Stern, i. 36).
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-This ideal condition of things clearly mapped out,
Fourier only awaited the necessary funds to put it into
execution, and accordingly he announced that he would be
at home every day at 12 o'clock to receive any wealthy man
who would supply him with 100,000 francs for the purpose.
For ten years at the appointed hour Fourier patiently sat
at home waiting for his expected millionaire, but none
presented himself, and it was not until 1832 that he finally
sticceeded in raising the required sum from a certain Baudet
Dulaury, and in the same year the first phalanstery was
started at Condé-sur-Vesgre, but after the brief life of a
year ended in total failure and had to be abandoned.

A little later on a Saint-Simonien named Buchez, who in
1836 became one of the leaders of the sect, embarked on a
campaign for combining Socialism not merely with the vague
Christianity of Saint-Simon but with rigorous Catholicism.
* Starting from Jesus Christ and ending with Robespierre,” 2
Buchez collaborated with Roux Lavergne in the famous
Histoire Parlementaire, in which he palliated the crimes
of the Comité de Salut Public on the same moral grounds
that in his Traité complet de philosophie he had justified
the Inquisition and the Massacre of St. Bartholomew,
namely, that “the social aim justifies everything' 2—a
maxim adapted from that of the Jacobins, ** all is justified
for the sake of the revolution,” derived in its turn from the
doctrine adopted by Weishaupt that ‘“ the end justifies the
means.”” We shall find many such genealogies in the
language of Socialism.

The first followers of Buchez consisted mainly of young
bourgeois—artists, students, doctors—but by degrees a
certain number of working-men, whom it was his principal
aim to enlist in the movement, became interested, and
Buchez was then able to put his theories into practice by
starting the *‘ associations ouvridres " which had long been
his drearn. These were not to be Communistic in the
sense of being State-controlled, but to be conducted on a
system much resembling that which is known to-day as
Guild Socialism.

1 Daniel Stern, La Révolution de 1848, i. 42.
1 Thureau-Dangin, op. cit. vi. 88.
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The guiding principles of these associations being
“ Equality” and “ Fraternity "'—for Buchez, like Leroux,
had logically eliminated ‘ Liberty” from the masonic
formula—the workmen who composed them were invited
to pool their tools and money and share their profits equally,
only putting aside the sixth part to provide capital for
carrying on the industry. In conformity with Buchez’'s
conception of the teachings of Christ, the foreman, elected
by the workers themselves, was to be the servant, not the
master of all, hence * no more misery, no more inequality,
no more conflicts between labour and capital.”” 1

At first all went well, and so great was the enthusiasm
aroused amongst the members of these associations that
they now embarked on a ‘‘ labour paper ”” named L’Afelier
(The Workshop), edited and written by the workers them-
selves—an experiment unique in the annals of Socialism,
unrivalled at any rate in the Socialist movement of to-day ;
for by no stretch of the imagination could the so-called
““ Labour organs,” or the Labour articles expressed in the
purest journalese, that figure in the modemn press be
supposed to cmanate from the pens of working-men. The
episode of the Afelier is all the more a tribute to the
principles of true democracy, in that the views it presented
gave cvidence of a far greater degrece of sanity than those
of middle-class exponents of Socialism; for the writers,
whilst applauding the. past Revolution they had been
taught to regard as the source of all social regeneration,
deprecated a repetition of violence, and warned the workers
against any connection with the secret societies.

A significant result of this parting company between
Socialism and Illuminism was shown in the abandonment
of the campaign of militant atheism that had distinguished
the earlier revolutionary movement, and the readers of the
Atelier were enjoined to regard the clergy no longer as
‘“ suspects "’ but as possible allies. ‘‘ The Revolution has
only to proclaim itself Christian, to desire only what
Christianity commands,” and the clergy will be obliged to
unite with it.

Unhappily, in spite of these lofty ideals and the undoubted

1 Thureau-Dangin, op. cff. vi. 8¢.
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“sincerity of the men who professed them, the “ workers’
associations "’ were doomed to failure, for the simple reason
that their founder had reckoned without the weaknesses of
human nature. After the first élan had subsided, the foreman
became weary of being the servant of all. The workers
found no stimulus to effort in the system of equal payment,
and all chafed at the necessity for putting by a sixth part
of the profit.! Tinally, the difficulty of combining Chris-
tianity and revolution proved insuperable, and the workers,
obliged to choose between the two, split into opposing camps,
thus putting an end to the associations.

Meanwhile, another enthusiastic Robespierriste, Louis
Blanc, was developing his scheme of working-men’s
associations on much the same lines, but with the difference
that they were to be under State control.? Also the idea
of Christianity was eliminated, for Louis Blanc repudiated
religion in any form and derided Buchez as a sentimentalist.

It is usual to attribute to Louis Blanc the doctrine of
‘“ the right to work " (le droit au travail) which figured so
prominently in the Revolution of 1848. In reality the idea
dated from Robespierre, and may be found clearly set forth
in Article X. of his *“ Declaration of the Rights of Man,” on
which the Constitution of 1793 was founded. Yet if
Robespierre must be regarded as the author of the actual
formula of the right to work—that is to say, of the duty
of the State to provide every man with work, or with the
means of subsistence when out of employment—the principle
had been recognized long before the Revolution. Had not
the Government of Louis XVI, provided work, at great
expense to the State, by starting brickyards, workshops, etc.,
for the unemployed of Paris ? Indeed, as Karl Marx, who
stigmatizes the doctrine of ‘‘the right to work” as a
* confused formula,” truly observes : ‘¢ What modern State
does not feed its poor in one form or another ? * 3

Louis Blanc, then, in his book L'Organisation du travail
originated nothing; his doctrines were those of Rousseau,
Robespierre, and Babeuf, supplemented by the theorizings of

1 Thureau-Dangin, op. ¢it. vi. 93.
¥ Malon, Histoire du Socialisme, ii. 267,
3 Marx, La Lutte des classes en France, p. 57.
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Saint-Simon, Fourier, Cabet, and Buonarotti, and his system
that which was to be later known as State Socialism. The
State, he held, must regulate the conditions of labour with
a firm hand. * We wish for a strong government, because
in the régime of incquality in which we are still vegetating
there are the weak who need a social force to protect them.”
But in time the State was to undergo the process described
later on by Lenin as * withering away.” ‘ One day if the
dearest wish of our heart is not disappointed, one day will
come when there will be no further nced of a strong and
active governmcnt because there will be no longer an inferior
and minor class of society. Until then the establishment of
a tutelary authority is indispensable.” 1

~ All Louis Blanc’s schemes were founded on such Utopian
premises.

But if his hopes for the future were tinged with too
roseate a huc, his outlook on the present was one of
unrelieved gloom. This attitude was no doubt partly owing
to personal grievances. Nature had been unkind to him,
for she had clothed his ardent soul with so puny a body
that at thirty he was mistaken for thirteen, and full-grown
mcn, judging him from his undersized frame and high piping
voice to be a schoolboy, would pat him kindly on the
shoulder and’ address him as ““my lad.””2 This kind of
humiliation had inspired him with a grudge against society ;
at the same time it would be unjust not to give him credit
for a genuine and disinterested sympathy with the cause
of the workers. His Organisation du travail breathes
throughout a spirit of sincerity which offers a striking
contrast to the cynical utterances of most modern Socialist
writers, whose indictments of working-class grievances, like
the harrowing details of bodily ills retailed in advertisements
of quack medicines, seem to be actuated solely by the
determination to sell the advertiser's panacea. Louis Blanc,
obsessed with the worker’s lot, unhappily allowed himself
to fall a victim to that agony of pity which verges on
neurasthenia.

1 Louis Blanc, L'Organisation du lravail, p. zo.
1 Thureau-Dangin, op. cif. vi. 116; Daniel Stern, La Révolution de
1848, ii. 43.



II2 WORLD REVOLUTION

Many sensitive natures brought in contact with the
miseries of life have suffered from this tendency. Lord
Shaftesbury, overwhelmed at times with the hopelessness
of his task, knew these black moments of despair, but
battled with them as a weakness that must not be allowed
to sap his cnergies. The error of Louis Blanc, as of the
Russian fanatics who came after him, was to give unbridled
rein to morbid imaginings. To his clouded vision a poor
man is necessarily a miserable man, all the conditions of
his life are unbearable; of contentment combined with
frugality he has no conception—the mason whistling as he
goes to work, the fisherman singing as he puts out to sea,
the country labourer tossing his rosy baby in his cottage
garden do not exist for him. As long as some one possesses
more than he does, a man must nccessarily be miserable.
This distorted view of the ills of life, combined with an
exaggerated conception of his power to cure them, was the
cause of Louis Blanc's subsequent failure and bitter dis-
illusionment.

Quite a different type of Socialist was the genial ““ Papa
Cabet,”—a ““ faux bonhomme,”’ says Thureau-Dangin, for
Cabet was a born autocrat. The son of a barrcl-maker,
Etiennc Cabet first saw the light at Dijon in 1788, and in
1834 went to England, where he became a convert to the
ideas of Robert Owen.

After his return to France in 1839 Cabet sketched out
his plan of a Communist settlement, modelled on Sir
Thomas More’s Utopia, in his Voyage en Icarie, and in
the same year, 1840, published his great work on the French
Revolution, showing the course of Communistic theories
throughout the movement.! These ideas, which Cabet traces
from Plato, Protagoras, the Essenians of Judea, More,
Campanella, Locke, to Montesquieu, Mably, Rousseau, and
other philosophers of the eighteenth century, formed, as we
have shown in an earlier quotation from Cabet’s work, the
policy of Robespierre and, in a lesser degree, of Condorcet,
Clootz, Hébert, and Chaumette, But it is above all Babeuf
whom Cabet- rightly regards as the principal exponent of
Communism, and in this connection he provides an interest-

1 Histoire populaire de la Révolution Frangaise, in four vols.
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ing explanation of a subterfuge employed in nearly all
histories of Socialism.

Now, as every one knows, the word Socialism had not
come into use at the beginning of the nineteenth century,
and its doctrines were classified under such generic headings
as '‘Babouvisme,” ‘' Saint-Simonisme,” ‘' Fouriérisme,” etc.
It was not until about 1848 that * Socialism " began to be
employed as a comprehensive term embracing all these
variations on the same theme.? Nevertheless, it is customary
to describe Socialism as originating with Robert Owen,
Saint-Simon, and Fouricr. Why? Since none of these
men called themselves Socialists, and Saint-Simon died
twenty years before the word was invented, there seems no
more reason to include them under the term than their
predecessors of the eighteenth century from whom they
took their theories. To the attentive student of social
history it scems obvious that histories of Socialism, after
tracing its origins in antiquity and in the doctrines of the
French philosophers, should begin their account of the
movement with its earliest exponents in the French
Revolution. Why so resolutely dissociate Socialism, or
its equivalent Communism, from Robespierre and Babeuf ?
Cabet answers this pertinent inquiry with a question :

Why, in order to represent a doctrine that one belicves to be
the most beautiful and the most perfect, choose a man (Babeuf)
who was perhaps not quite perfect, and whose life, attacked by a
party of the patriots (i.e. revolutionaries) themselves, may at

"least furnish pretexts for attacks from the adversaries of com-
munity ? Why choose a proscribed name of which all the enemies
of the people have made a bugbear ? To transform Communism

*into Babouvisme is it not to fall into a trap and obligingly increase
difficulties already so great ? For the same reason . . . we have
considered it a mistake to invoke the name of Robespierre just
as Bodson blamed Babeuf for invoking the name of this
martyr. . . .2

Yes, decidedly for the credit of Communism it is better

1 Malon (Histoire du socialisme, i. 31) says the word was first used in
this sense by Picrre Leroux in 1848 in contra-distinction to Individualism,
but Danicl Stern, La Révolution de 1848, i. 33, says it was not%urrent till
after this date, The verb ** to socialize " had, however, as we shall see a
few pages further on, been coined twelve years earlier.

¥ Cabet, Histoire populaire, eic., iv. 331.
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to keep Robespierre and Babeuf dark and to date the
origins of Socialism from the teachings of such amiable
visionaries as Owen, Saint-Simon, and Fourier ! The admis-
sion is certainly naive !

Cabet himself was a theorist of the same pacific order,
and, although expressing his firm belief in the practicability
of Communism despite its repeated failurcs in the past,
declared :

But we are profoundly convinced at the same time that a
minority cannot establish it by violence, that it can only be
realized by the power of public opinion, and that far from hasten-
ing its realization violence can only retard it. We think that
one should profit by the lessons of history, that as Babeuf and his
companions foresaw—(did they foresee it ?}—their conspiracy
was the final blow to democracy. We find it dead under the
Dircectory, under the Consulate, under the Empire, and under the
Restoration.?

Would that our so-called “ advanced thinkers ” of to-day
would recognize the wisdom of this reflection !

It was therefore in a perfectly pacific spirit that Cabct
gathered around him a circle of enthusiasts calling them-
selves Icarians, all profoundly imbued with the Babouviste
tradition and eager, under the guidance of its latest exponent,
to put it into practice. Recalizing that materialism was a
doctrine that would never make a popular appeal, Cabet
followed the precedent of Weishaupt by declaring: “ The
present Communists are the disciples, the imitators, the
continuers of Jesus Christ. Therefore respect a doctrine
preached by Jesus Christ. Examine it. Study it.”” 2

The old maxim of the Babouvistes was again adopted
by the community: * I'rom every onc according to his
strength, to cvery one according to his needs” (De chacun
selon ses forces, @ chacun selon ses besoins).®

In 1847 Cabet judged that the moment had come to
carry hisgreat scheme into execution, and on February the 3rd
of the following yeara band of sixty-nine enthusiastic Icarians
started forth for Texas, where they cagerly set to work at
clearing ‘the ground for a settlement. Unfortunately they

. 1 Cabet, op. cit. i. 334. L
% Malon, Histoire du socialisme, 1i. 172. % Ibid. ii. 165.
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had selected a malarial district, a great number of the
colonists were struck down by fever, the only doctor
of the party went mad, and several of the sick died
for want of medical aid.! Accordingly the community
decided to abandon the few miserable huts they had
succeeded in erecting ahd to migrate to another part of
the country.

The procession, divided into three columns, set forth on
a tragic retreat from Texas to New Orleans, where they ‘were
joined by Cabet himself and about 200 more Icarians, and
under his leadership moved on to the old Mormon town of
Nauvoo in Illinois, where they finally settled in March 184q9.
Soor. after this Cabet was recalled to France in order to
defend himself in a lawsuit brought against him by some of
the Icarians he had left bekind, who accused him of appro-
Rriating 200,000 francs of their funds.2 The court ended
by acquitting him, and Cabet was able to return to Nauvoo,
which was now prospering, for this time the colonists,
finding ready-made houses awaiting them, were able to
embark at once on various communal enterprises. Farms
and workshops sprang up, also a distillery, a theatre, a
school for the children. For five ycars all went well and
by 1855 the colonists had increased to over 500 people.
Communism scemed solidly established at last. But once
again the inevitable occurred, for the history of Communist
scttlements is painfully monotonous in its reiteration, and
in Nauvoo, as earlier in New Harmony, later in New
Australia, the autocratic spirit of the leader began to make
itself felt.. Cabet indeed had, as Malon the Socialist observes,

“such a hatred for every instinct of liberty " that he
forbade the workers to have tobacco or brandy or even to
speak during working-hours.?

Nauvoo had in fact become an absolute monarchy, for
no one but Cabet was allowed to have any voice in public
affairs. Not unnaturally the community revolted, and in
1856 organized a ballot which deprived Cabet of his leader-
ship by a majority of votes. The dethroned monarch left
Nauvoo, followed by the faithful minority of 200, but died—

1 Malon, Hisloire du socialisme, ii. 174-175.
8 La Grande Encyclopédie, article on ‘' Cabet.” ¥ Malon, ii. 176.
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according to Larousse—of grief,! the same year, at St. Louis.
The remainder of the Icarians now migrated from Nauvoo
to Iowa, and in spite of continued dissensions struggled on
without a further break-up until 1879, when their number
was reduced to fifty-two. By this time, however, the exalted
ideals with which they had embarked on the enterprise were
almost forgotten, only a few of the old men retained some-
thing of their carlier Communistic ardour, which enthusiastic
visitors from time to time fanned again into flame; the
young men meanwhile grew up impatient at the arrest of all
progress, and ended by forming themselves into a hostile
camp of Progressives in opposition to the “ Non-Progress-
ives,” who clung to the old order.2 This scission led up to
a definite rupture in 1879, when twenty-eight members left
the colony and the remaining twenty—four struggled on
painfully until their final extinction in 1888.

So ended onc more attempt to put Communism inte
practice. By the middle of the last century, indeed, every
form of Socialism which we hear proclaimed to-day as the
last word in modern thought had alrcady been propounded
if not put to the test.

Space forbids the enumeration of the countless theorists
—Désamy, Raspail, Talandier, Auguste Comte, and many
others—who filled those yecars with the noise of their declama-
tions on the regeneration of socicty. Those who care to
plunge into this sea of words—and words—and words—all
more or less rcarrangements of the same old formulas and,
phrases—can do so in the pages of Malon’s vast Hisloire du
socialisme, where they will find every conceivable variation
of the Socialist theme set forth with a bewildering wealth of
detail. They will then find that the French Socialists of
1825 to 1848 had anticipated all the theories of modern
Socialism, which are habitually attributed to the Social
Democrats of Germany. Thus as carly as 1836 an obscure
writer named Pecqueur had already coined the word to
‘“ socialize,’”” so dear to the heart of the modern Bolshevik,
and in 1838 published a treatise named Des intéréts du
commerce, de Vindustrie et de Uagriculture et de la civilisation

1 Dictionnaire Larousse, article on '* Cabet.”
* Malon, op. cit. pp. 179-182.
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en général, etc., in which he proposed that all banks, mines,
railways, and by degrees all great industries, should be
socialized : “ In social economy the true good will be the
progressive socialization of the sources of all riches, of
instruments of work, of the conditions of general welfare.” *
' Again: " Capital must end by being entirely social, and
each person must always receive a part of the produce
according to his time of work.” 2

A little later Vidal took up the same theme, specializing
on the theory that Marx was later to make famous under the
name of wage-slavery. In his book Vivre en travaillant,
published in 1848, Vidal, following in the footsteps of
Pecqueur, demanded the * socialization of the land ” and
the “ socialization of capitals,” which was to lead to * col-
lective capital *’ 3—in other words, Communism tricked out
in fresh phrases.

How is it that, in spite of continued failures, the idea of
Communism persisted all through this period ? M. Thureau
Dangin no doubt rightly attributes it to the Babouviste
tradition, which he shows to have continued right up to the
end of the century, and indeed we may say to the present
moment :

In studying Fouriérisme, Saint-Simonisme, and the other
schools deriving from them that called themsclves pacifia we
have found one of the origins of revolutionary socialism. This
origin is not the only one. There is another, which, whilst less
apparent, can nevertheless be recognized, and for this we must go

"back to Gracchus Babeuf, who, under the Directory, loudly
preached the abolition of property, and the dividing up of all
lands and all riches. This affiliation has escaped the attention of
emost contemporaries, but to-day we have the proof that from
the *“ Equals "’ of 1796 to the Socialists at the end of the Monarchy
of July (i.e. the monarchy of Louis Philippe) the tradition was
continued without interruption. One man was found in fact to
receive it from the hands of Babeuf, to preserve it with a sort of
savage picty and transmit it to new generations: this was
Buonarotti.*

It was Buonarotti who in 1828 published the History of
the Conspiracy of the Equals (quoted in the last chapter of

1 Malon, Histosre du socialisme, ii. 205. 2 Ibid. p. 206,
3 Jbid. ii. p. 197. ¢ Thureau-Dangin, op. cit. vi. 106-108.
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this book), which was for ten years “ the gospel of the French
proletariat "’ studied in all the workshops, so that the working-
men become infected with Babouvisme.!

But in tracing this propaganda to Buonarotti’'s Babou-
vistic fervour M. Thureau Dangin stops short of the truth,
and it is Malon who supplies the real explanation to the
persistence of Communist tradition. Babeuf, it will be
remembered, was an Illuminatus acting, according to his
own confession, under orders from invisible chiefs, and it
was by these same agencies that the work he had begun was
carried on. ‘ The idea of community (z.e. Communism),”
says Malon, ‘‘ had becn transmitled in the dark through the
secret societtes,”” ®* and elsewhere he adds that Buonarotti
had * inspired nearly all the secret societies during the first
thirty-five years of the century.” 3

It is therefore not only as the coadjutor of Babeuf, but
as the adept of Illuminism, that Buonarotti must be regarded,

But whilst Communism under the various forms de-
scribed above continued its course through the succeeding
groups of revolutionary Socialists, Illuminism had developed
along another line more in conformity with its original
purpose, namecly, Amnarchy. Of this creed Proudhon had
become the chicf exponent. Hitherto, although anarchic
doctrines had been frecly preached by Marat, Clootz, and
Hébert, the appellation of * Anarchist ** had been claimed
by no one, but remained a term of opprobrium which even
an enragé of 1793 would have indignantly resented. It
was left to Proudhon to adopt the name of Anarchy (i.e.
without government) as the profession of a political faith in
contradistinction to Communism.*

The difference between the two systems must be clearly
understood if we are to follow the conflicts that marked
the course of the revolutionary movement from this moment
onwards.

Briefly then, whilst Communism declares that all land,
wealth, and property must be taken out of private hands
and placed under the control of the State, Anarchy advocates
precisely the opposite principle, the complete abolition of

' Malon, ep. cit. ii. 147. * Ibid. p. 163. 3 Ibid. p. 147.
¢ Thureau-Dangin, op. cif. vi. 132. .
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the State and the seizure of wealth by the people. Once
again we come back to the old masonic formula—Liberty
and Equality. Communism, which is the application of the
principle of absolute Equality, regards humanity only in
the mass, and would cut all men down to one dead level ;

- Anarchy, which proclaims complete Liberty, would leave
" every man free to live as he pleases, to do as he will with

his own, to rob or to murder. The former is rigid bureau-
cracy ; the latter, Individualism run mad. :
Now it is obvious that between the two creeds there
can be no understanding, that indeed they are more opposed
to each other than ecither is opposed to the existing social
system. For under the constitutional governments enjoyed
by all civilized countries to-day a certain degree of both
Liberty and Equality prevails, and so, in England at any
rate, our form of goverument may be said to represent

‘the happy mean between two principles which, if pushed

to extremes, must remain for ever irreconcilable.

It was thus that the masonic formula, after leading
mankind into the morass of revolution, from the middle
of the nincteenth century onwards divided the revolutionary
forces into the two hostile camps indicated in the chart
accompanying this book under the parallel columns of
Socialism and Anarchy. This rift, which had first made
itself felt in 1794 when Robespierre turned on theAnarchists
who had paved his way to power, now with the advent of
Proudhon opened out never to close again. The rest of
the history of world revolution up to the present day
largely consists in the war between the State Socialists
and Anarchists, whose bitter hatred of each other exceeds
even the hatred of either for the * Capitalist system ” both
are eager to destroy.

By Proudhon, surnamed by Kropotkine ‘“ the Father
of Anarchy,”? this hatred was, above all, logically directed
against Robespicrre, the Father of State Socialism, and
expressed in no mild terms:

1 ¢ They have reproached mo with being the Father of Anarchy.
They wish to do me too much honour, The Father of Anarchy is the
immortal Proudhon, who propounded it for the first time in 1848."—
Kropotkine before the Cour d’Appel of Lyon, Procls des anarchistes (1883),
p. 100,
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All the runners after popularity, mountebanks of the revolu-
tion, have taken for their oracle Robespierre, the eternal de-
nunciator, with the empty brain, the serpent’s tooth. . . . Ah/|
I know him too well, this reptile, I have felt too well the wriggling
of his tail, to spare in him the secret vice of democrats, the cor-
rupting ferment of every Republic—Enyy.?

For the nineteenth-century devotees of Robespierre,
Proudhon had nothing but loathing and contempt, and
thercfore during the years preceding the 1848 revolution
occupied an almost isolated position. “I am neither a
Saint-Simonien, nor a Fouriériste, nor a Babouviste,” he
wrote in 1840 ; and again: “I have no desire to increase
the number of these madmen.” The system of Fourier he
described as the ““ last dream of debauchery in delirium *’;
Louis Blanc was ‘the most ignorant, the vainest, the
emptiest, the most impudent and nauseous of declaimers.”
* Far from me then, Communists | *’ he cries, * your presence
stinks in my nostrils, the sight of you disgusts me."” 2

The only point in which Proudhon found himself in
accord with the Socialists was in his declamations against
property, and in this he believed himself to be entirely
original. “ Property,” he declared, “is theft! It is not
once in a thousand years that such a saying is made. I
have no other treasure on earth except this definition of
property, but I hold it more precious than the millions of
Rothschild !

Unhappily Proudhon’s treasure was not his own, for
he had borrowed it almost verbatim from Brissot, who in
1780 had written: “ Exclusive property is a theft in
Nature. The thief, in the natural state, is the rich man.” 3
Moreover Brissot himself had not originated the idea, which
may be found in the writings of both Weishaupt and
Rousseau. So much for Proudhon’s one cherished possession.

In his blasphemies likewise Proudhon had not even the
merit of originality, for we seem to hear “ the personal
enemy of Jesus Christ,” Anacharsis Clootz, in such phrases

1 P. ]. Proudhon, Idée générale de la révolution au XIXiéme siicle
(1851), pp. 188, 189.

% Thureau-Dangin, La Monarchie de Juillet, vi. 128.

3 Recherches philosophiques suy le droit de propriété el le vol.
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as these: ‘ God—that is folly and cowardice; God is
tyranny and misery; God is Evil.”! And going one
step further he cries: ‘“ To me then Lucifer, Satan | who-
ever you may be, the demon that the faith of my fathers
opposed to God and the Church,” 2

It is Proudhon, racked with a demon of hatred, bitter-
ness, and revenge, in whom the devastating fire of world
revolution is incarnated, a devil that drives him from the
company of his fellow-men to dwell like the Gadarene
demoniac in the wilderness.

One man there was who sought out Proudhon in his
savage isolation, Michel Bakunin,—the first of that band of
Russians later to be known by the name adopted by Proud-
hon, that of * Anarchist "—and often before the outbreak
of 1848 these two would sit far into the night discussing the
world revolution that was to overthrow the cxisting order.
Proudhon's resolution: “ T shall arm myself to the teeth
against civilization ; I shall begin a war that will end only
with my life | ” 2 may be regarded as the battle-cry of the
party led later on by Bakunin surnamed ‘ the genius of
destruction.”

. .

But neither -Anarchists nor Socialists could alone have
availed to bring about the revolutionary outbreaks that
marked the first half of the ninetcenth century; theory,
however violent, must ever prove powerless to put in motion
the concrete machinery needed for the subversion of law
and order, and as in the first French Revolution it was the
Secret Societies that provided the real driving force behind
the movement.

It is possible that some of the leaders of thought during
that period, known as ** the dawn of Socialism,” remained
unconscious of the secret influence behind them: others,
however wittingly, co-operated with them. Buonarotti, as
we have seen, was one of the principal leaders of the Secret
Societies ; Saint-Simon and Bazard ‘ consulted Nubius
as a Delphic oracle.” Mazzini, professing Christian and

1 Thureau-Dangin, op, cif. vi. 139.

2 Proudhon, La Révolution au X1Xidme siécle, p. 290.
3 Thureau-Dangin, op. cil. vi. 127.
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patriot though he was, had joined the ranks of the Carbonari,
where his activities merely excited the derision of the Haute
Vente. For the methods of the Carbonari were not those
of the Haute Vente, which held that the mind rather than
the body should be the point of attack.

* The murders of which our people render themsclves guilty
in France, Switzerland, and also in Italy,” writes Vindex to
Nubius, * are for us a shame and a remorse . . , we are too
advanced to content ourselves with such means. . . . Our pre-
decessors in Carbonarism did not understand their power. It
is not in the blood of an isolated man or even of a traitor that it
must be exercised ; it is on the masses. . . . Let us . . . never
cease to corrupt. Tertullian was right in saying that the blood of
martyrs was the seed of Christians . . . do not let us make
martyrs, but let us popularise vice amongst the multitudes. Let
them breathe it in by their five senscs, let them drink it, let them
be saturated in it. . . . Make vicious hearts and you will have
no more Catholics. Keep the pricst away from labour, from the
altar, from virtue. . . . Make him lazy, and gowrmand. . . .
You will thus have a thousand times better accomplished your
task than if you had blunted the point of your stiletto upon the
bones of some poor wretches, . . .

‘“ It is corruption en masse that we have undertaken; the
corruption of the people by the clergy and the corruption of the
clergy by ourselves, the corruption that ought one day to put the
Church in her tomb, The best dagger with which to strike the
Church is corruption. To the work, then, even to the very end.” 1

It was thus that Mazzini excited the derision of the
Haute Vente, for, as Nubius writing to * Beppo " on April
7, 1836, observed :

You know that Mazzini has judged himself worthy to co-
operate with us as in the grandest work of our day. The Vente
Supréme has not decided thus. Mazzini behaves too much like
a conspirator of melodrama to suit the obscure rdle we resign
ourselves to play until our triumph. Mazzini likes to talk about
a great many things, about himself above all. He never ceases
writing that he is overthrowing thrones and altars, that he
fertilizes the peoples, that he is the prophet of humanitarianism
etc., etc,, and all that reduces itself to a few miserable defeats or
to assassinations se vulgar that I should send away one of my
lacqueys if he permitted himself to get rid of one of my encmies
by such shameful means. Mazzini is a demigod to fools before

1 Critineau-Joly, ii. 147.
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whom he tries to get himself proclaimed the pontiff of fraternity
of which he will be the Italian god. . . . In the sphere where he
acts this poor Joseph is only ridiculous ; in order to be a com-
plete wild beast, he will always want for claws. He is the
bourgeois gentilhomme of the Secret Societies. . . .1

Mazzini on his part suspected that secrets were being
kept from him by the chiefs of the Haute Vente, and Male-
gari, assailed by the same fears, wrote from London in 1835
to Dr. Breidenstein these significant words :

We form an association of brothers in all points of the globe,
we have desires and interests in common, we aim at the emancipa-
tion of humanity, we wish to break every kind of yoke, yet there
is one that is unseen, that can hardly be felt, yet that weighs
on us. Whence comes it? Where is it? No one knows, or
at least no one tells. The association is secret, even for us, the
veterans of secret societies.

Not only amongst the revolutionary lecaders but in the
industrial centres a new and mysterious power was making
itself felt—the tyranny of Trade Unionism. Strikes not
to be explained by the existing industrial grievances broke
out continually in Scotland and the manufacturing towns
in the North of England during those years of 1834 to 1860
and were conducted with a ferocity hitherto unknown in
the history of the working-classes; men who would not
co-operate were not merely boycotted but murdered, their
houses burnt down and their wives and children driven
half-clad into the streets at midnight.2 These outrages
reached their height in 1859 and at Sheffield continued for
fifteen ycars. In Manchester the brickmakers’ hands were
pierced and maimed by ncedles mixed in the clay they
handled.?

It would be absurd to attribute such methods to honest
Trade Union leaders animated solely by an ardent or even
a fanatical desire to improve the workers’ lot. A number of
these men indeed came forward to deny complicity and
in some cases offered a reward for the detection of the
criminals.4

1 Crétinean-Joly, op. cil. ii. 145.

2 Heckethorn's Secret Societies, ii. 224.

3 Justin M'Carthy, 4 History of Our Own Times, iv, 152.

4 Ibid, See the trial of the leaders by the Commission that sat in
Sheflicld in June 1867, reported in the Annual Regisier for that year,
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The truth is clearly that Illuminism, following its usual
course of insinuating itself into every organization framed
for the benefit of humanity, and turning it to an exactly
opposite purpose, was using Trade Unionism, which had been
designed to liberate the workers, for their complete enslave-
ment.

In the minds of contemporaries no doubt exists that a
hidden and malevolent agency was at work. Alison, writing
in 1847 of the despotism exercised by the * ruthless trade
unions ' in condemning thousands of people ** to compulsory
idleness and real destitution,’”” adds:

Nearly the whole of the loss arising from these strikes fell on
the innocent and industrious labourers, willing and anxious tc
work, but deterred from doing so by the threats of the unions, and
the dark menaces of an unknown commiliee. The mode in which
these committees acquire such despotic authority is precisely the
same as that which made the Committee of Public Safety despotic.
Terror—terror—terror: 3

Justin M‘Carthy in his history of the same period con-
firms this assertion :

It began to be common talk that among the trades associa-
tions there was systematic terrorizing of the worst kind, and that
a Vehmgericht more secret and more grim than any known lo the
middle ages was issuing its sentences in many of our great
industrial communities.?

So Socialist leaders and working-men alike played the
part of helpless puppets pulled by wires from behind, held
in the hands of their sinister directors.

We shall now see how the course of world revolution
coincided with the activities of these same sccret agencies.

Note the refcrences to ‘“ the mandates of the secret tribunals * and the
descriptions of the terror displayed by the witnesses when questioned on
this point.

1 Alison’s Hislory of Europe, i. 255.

* Justin M'Carthy, A4 History of Our Oun Times, iv. 152.



